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11.1  INTRODUCTION

Baptism gives us an assured hope of having eternal life in God's Kingdom.   The more we believe and appreciate the certainty of this hope, the more evident it becomes that there are certain responsibilities upon us.   These revolve around living a life which is fitting for someone who has the hope of being given God's nature (2 Peter 1:4), of actually sharing His Name (Rev. 3:12) through being made perfect in every way.   

We explained in Study 10.3 that after baptism we are committed to a life of constantly crucifying the evil desires of our nature (Rom. 6:6).   Unless we are willing to try to do this, then baptism is meaningless.   It should only take place once a person is prepared to accept the responsibilities of the new life which should follow.

In baptism we die to this old, natural way of life, and are figuratively resurrected with Christ.   "If ye then be risen with Christ (in baptism), seek those things which are  above, where Christ sitteth on the right hand of God.   Set your affection on things above, not on things on the earth.   For ye are dead...Mortify therefore...fornication, uncleanness...covetousness" (Col. 3:1-5).   After baptism we commit ourselves to a life of seeing things from God's Heavenly perspective, thinking of Heavenly (i.e. spiritual) things, exchanging our worldly ambition for an ambition to overcome our fleshly tendencies and thereby to enter God's Kingdom. 

The tendency of human nature is to show enthusiasm for obedience to God in fits and starts.   Frequently God warns against this. Regarding God's commandments, He says "which if a man do, he shall even live in them" (Eze. 20:21).   If we are aware of God's commands, and begin to obey them in baptism, we should be committed to live a lifetime of obedience to them.

11.2  HOLINESS

"Holy, holy, holy, is the Lord" (Is. 6:3).   The triple emphasis of this verse is one of a multitude of passages which stress the holiness of God.   'Holiness' fundamentally means 'separation' - both separation from unholy things, and separation unto spiritual things.   We are asked to be "imitators of God", as His own small children (Eph. 5:1).   Therefore "as he which hath called you is holy, so be ye holy in all manner of conversation (i.e. practical way of life);  because it is written, Be ye holy;  for I am holy" (1 Peter 1:15,16;  Lev. 11:44).

Natural Israel were called out of Egypt by their Red Sea baptism to be "an holy nation" (Ex. 19:6).   After our baptism, the members of spiritual Israel likewise receive "an holy calling" (2 Tim. 1:9).   After baptism we "become servants to...holiness" (Rom. 6:19,22 and context).

As holiness is such an essential part of God's very being, so it must be a fundamental concern of all those who try to be "imitators of God".   If we do this, we will "be partakers of his holiness" when we are granted His nature (Heb. 12:10;  2 Peter 1:4).   Therefore without holiness in this life, a believer cannot "see the Lord" (Heb. 12:14) - i.e. he will not be able to actually see God and relate to Him on a personal level in the Kingdom if he has not demonstrated holiness in this life.

To have been given such a great hope means that we should be separate from the world around us which does not have this hope, being separated unto an eternity of sharing God's nature.   Our 'separation' should not therefore be something which we feel is being enforced upon us;  because of our separation unto this lofty calling and hope, it should only be natural that we feel separated from the things of the world, which is dominated by fleshly principles.   

We will now consider some of the things which we should feel separated from, and then in Study 11.3 we will study what we are separated unto in practical terms.

11.2.1  THE USE OF FORCE

We are living in a world dominated by sin.   We saw in Section 6.1 that human governments can be called 'the devil' because they are organized around the desires of the flesh, the Biblical 'devil'.

The repeated message of the Bible is that, in the short term, sin and the seed of the serpent will appear to triumph, whilst after temporary suffering in various ways, the seed of the woman will ultimately be justified.   For this reason the believer is continually commanded to "Resist not evil" (Matt. 5:39;  Rom. 12:17;  1 Thess. 5:15;  1 Peter 3:9).

We have seen that evil is ultimately allowed and brought about by God (Isa. 45:7;  Amos 3:6 cp. Study 6.1).   To actively resist evil is therefore to fight against God.   For this reason Jesus commanded us not to physically resist the forces of evil:  "But whosoever shall smite thee on thy right cheek, turn to him the other also.  And if any man will sue thee at the law, and take away thy coat, let him have thy cloke also" (Matt. 5:39,40).   Christ is the example in this:  "I gave my back to the smiters..." (Isa. 50:6).

Christ's words associate suing at law with the activities of a world which is opposed to the believer.   Doing this is a prime example of resisting evil, and will not be done by anyone who has a firm faith in God's promise that "vengeance is mine;  I will repay, saith the Lord" (Rom. 12:19).   "Say not thou, I will recompense evil;  but wait on the Lord, and he shall save thee" (Prov. 20:22 cp. Deut. 32:35).   For this reason Paul roundly rebuked the Corinthians for taking others to law (1 Cor. 6:1-7).   

In view of the greatness of our Hope, we should not be so concerned with the injustices of the present life:  "Dare any of you, having a matter against another, go to law...Do ye not know that the saints shall judge the world?" (1 Cor. 6:1,2).   Taking others to law, whether it be over a land dispute or in divorce proceedings, should therefore be unthinkable for the true believer.

In order to suppress the forces of evil, as well as (in some cases) to keep evil men in power, military and police forces are used by human governments.   These are institutionalized forms of resisting evil, and therefore the true believer should have no part in them.   "All they that take the sword shall perish with the sword" (Matt. 26:52).   This is repeating a very early Divine principle:  "Whoso sheddeth man's blood (purposefully), by man shall his blood be shed:  for in the image of God made he man" (Gen. 9:6).   Any wilful violence against our fellow man is therefore violence against God, unless He has sanctioned it.

Under the Christian dispensation, we have been told, "Love your enemies, bless them that curse you, do good to them that hate you, and pray for them which despitefully use you and persecute you" (Matt. 5:44;  Luke 6:27).   The armed forces and police forces operate in direct contradiction to these principles and therefore the true believer will shun all association with them.  Even if not directly involved in committing violence, working within these organizations or involvement in employment connected with them, is evidently inadvisable;  indeed, any employment which involves taking an oath of allegiance to such an authority, robs us of our freedom of conscience to obey God's commands.   True believers have therefore always been conscientious objectors to military and police service in whatever form, although always willing to take up alternative employment in times of national crisis which will materially benefit their fellow man.

11.2.2  POLITICS

A clear understanding of, and firm faith in, the coming of God's Kingdom means that we will recognize that human Government is unable to bring about perfection.   Any involvement in human politics is therefore incompatible with the hope of the Kingdom.   Jesus prophesied that things would degenerate from bad to worse in "the last days" just prior to his coming (Luke 21:9-11, 25-27).   It is not possible to believe his words and at the same time try to improve the world's position through human politics or aid agencies.   The parable of the good Samaritan indicates how the Christian should assist the surrounding world - doing good to all men as opportunity may allow (Gal. 6:10).

The record of the early believers shows them to have been committed to living a spiritual life in anticipation of Christ's return, chiefly manifesting their concern for the surrounding world through preaching to them.   There is no record of their addressing the social, economic and political problems of the world around them.

"It is not in man that walketh to direct his steps" (Jer. 10:23);  appreciating the fundamental evil and error of human nature means that we will recognize that human leadership is unsuitable for God's people.   Voting is therefore inconsistent with a true understanding of this.   "The most High ruleth in the kingdom of men, and giveth it to whomsoever he will" (Dan 4:32).   Human rulers are thus ultimately given their power by God (Rom. 13:1);  to vote in a democratic system may therefore involve voting against one whom God has chosen to be in power.   Thus it is recorded that God gave certain nations into the control of Nebuchadnezzar king of Babylon (Jer. 27:5,6).

Because of our recognition that God has given nations into the hands of their rulers, we should be very careful to be exemplary citizens, abiding by the laws of the country where we  live, unless they conflict with the law of Christ.   "Let every soul be subject unto the higher powers...the powers that be are ordained of God...for this cause pay ye tribute (taxes) also...render therefore to all their dues:  tribute to whom tribute is due...honour to whom honour" is due (Rom. 13:1-7).

The involvement of so-called Christian organizations in forms of political protest and tax boycotts is therefore an indication of their studied disregard of these basic Biblical principles.   However, Peter's example of continuing to preach Christ when forbidden by the Government to do so, is an indication of how we can only obey human commands when they do not conflict with the law of Christ:  "Whether it be right in the sight of God to hearken unto you more than unto God, judge ye" (Acts 4:17-20;  5:28,29).

The Christadelphian attitude to compulsory military service in recent years is another example of this.

11.2.3  WORLDLY PLEASURES

Due to its lack of true relationship with God and realistic hope for the future, the world has devised countless forms of pleasure-seeking.   Those which seek to please the flesh should be shunned by those who are trying to develop a spiritual mind.   "The flesh lusteth against the Spirit, and the Spirit against the flesh" (Gal. 5:17).   Because of this fundamental opposition, it is impossible to reason that we can legitimately give way to the flesh and also claim to be following the Spirit.   The world is structured around "the lust of the flesh, and the lust of the eyes, and the pride of life" (1 John 2:16).   "Whosoever therefore will be a friend of the world is the enemy of God" (James 4:4).   Having worldly friends, watching worldly films etc. is being "a friend of the world".   The desires of the world will soon pass away, and those who have sided with the world in this life will pass with it (1 John 2:15-17).   "The world (i.e. society) of the ungodly" will be destroyed by the second coming (2 Peter 2:5), seeing that "the whole world lieth in wickedness" (1 John 5:19).   If we are to avoid that destruction, we must be "not of the world" (John 17:16 cp. Rev. 18:4).

Many of the world's ways of gratifying the flesh involve doing so at the cost of bodily health:  smoking, hard drug taking and excessive drinking are examples of this.   Our physical health, our money, indeed all that we have really belongs to God.   We are therefore not free to use these things just as we wish, but must act as stewards of what God has given us.    We will be asked to give an account of our management of them at the judgment seat (Luke 19:12-26).   Habits such as smoking and alcoholic drinking are an abuse of both our finances and  health.   "Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in you?   If any man defile the temple of God, him shall God destroy...your body is the temple of the Holy Spirit which is in you...ye are not your own...ye are bought with a price:  therefore glorify God in your body" (1 Cor. 3:16,17;  6:;19,20).   Abuse of the body through habits like smoking is therefore a serious matter.

However, it is recognized that if habits like these were formed before conversion, it may not be possible to break them in a moment.   What is expected is a recognition of the badness of the habit, and a realistic effort being made to stop it.   The stresses of life should increasingly be met by recourse to the Word of God and prayer, rather than to any human form of relaxant.

11.3  PRACTICAL CHRISTIAN LIFE

11.3.1  BIBLE STUDY


After baptism, we should bring forth "fruit unto holiness", living a life led by the Spirit rather than the flesh (Rom. 6:22;  8:1;  Gal. 5:16,25).   It is through God's Word abiding in us that we bring forth spiritual fruit (John 15:7,8).    We have seen that we are led by the Spirit in the sense that God's Spirit is in His Word.   Throughout our lives we must keep close to that Word through regular Bible reading and study.

A thoughtful study of the Word results in a person realizing the need for baptism, and therefore performing that act.   This process of letting the Word influence our actions and direct our lives should continue;  baptism is but the first step in a lifetime of obedience to God's Word.   There is a very real danger of familiarity with the Bible and the basic doctrines of the Gospel, leading us to a position in which the Word no longer influences us:  we can read words and they have no practical effect upon us (see Appendix 2).   For this reason it is wise to say a brief prayer before each reading of the Scriptures:  "Open thou mine eyes, that I may behold wondrous things out of thy law" (Ps. 119:18).

The Word of God should be our daily food - indeed, our dependence upon it, and natural desire for it, should be even greater than our instinctive appetite for physical food:  "I have esteemed the words of his mouth more than my necessary food" was Job's feeling (Job 23:12).   Jeremiah likewise:  "Thy words were found, and I did eat them:  and thy word was unto me the joy and rejoicing of mine heart" (Jer. 15:16).   Making time during each day for regular Bible reading is therefore a vital thing to build into our pattern of daily life.   An uninterrupted 30 minutes of Bible study first thing in the morning is bound to start us off each day in the right spiritual gear.   Such faith-forming habits will be worth their weight in gold in the day of judgment.

To avoid the natural tendency to only read those parts of Scripture which naturally appeal to us, Christadelphians have devised a programme of reading called "The Bible Companion" (available from the publishers of this book).   This gives a number of chapters to be read each day, resulting in the New Testament being read twice and the Old Testament once in the course of a year.   As we read the chapters day by day, we can take courage from the thought that thousands of other believers are reading the same chapters.   Whenever we meet, we therefore have an immediate bond;  the chapters which we have recently been reading should form the basis of our conversation.

11.3.2  PRAYER

Another vital practice to develop is that of prayer.   Having reminded us that there is "one mediator between God and men, the man Christ Jesus;  who gave himself a ransom for all", Paul drives home the practical result of understanding Christ's work:  "I will therefore that men pray every where...without wrath and doubting" (1 Tim. 2:5-8).   "For we have not an high priest which cannot be touched with the feeling of our infirmities;  but was in all points tempted like as we are, yet without sin.  Let us therefore  come boldly unto the throne of grace, that we may obtain mercy, and find grace to help in time of need" (Heb. 4:15,16).

Really appreciating that Christ is our personal High Priest to offer our prayers powerfully to God, should inspire us to regularly pray in faith.   However, prayer should not just be a 'wants list' presented to God;  thanksgiving for food before meals, for safe keeping on journeys etc. should form an important part of our prayers.

Just placing our problems before the Lord in prayer should, in itself, give a great sense of peace:  "In every thing (nothing is too small to pray about) by prayer...with thanksgiving let your requests be made known unto God.   And the peace of God, which passeth all understanding, shall keep your hearts and minds" (Phil. 4:6,7).

If our prayers are according to God's will, they will surely be responded to (1 John 5:14).   We can know God's will through our study of His Word, which reveals His Spirit/mind to us.   Therefore our Bible study should teach us both how to pray and what to pray for, thus making our prayers powerful.    Therefore "If...my words abide in you, ye shall ask what ye will, and it shall be done unto you" (John 15:7).

There are many examples of regular prayer in Scripture (Ps. 119:164;  Dan. 6:10).   Morning and evening, with a few short prayers of thanksgiving during the day should be seen as a bare minimum.

11.3.3  PREACHING

One of the great temptations which arises from knowing the true God is to become spiritually selfish.   We can be so satisfied with our own personal relationship with God, so absorbed in our own personal Bible study and spirituality, that we can neglect to share these things with others - both our fellow-believers and the world around us.   The Word of God and the true Gospel which is found in it, is likened to a light or lamp burning in the darkness (Ps. 119:105;  Prov. 4:18).   Jesus pointed out that no one who has such a light places it under a bucket, but publicly displays it (Matt. 5:15). "Ye are the light of the world" by reason of being baptized into Christ, "the light of the world" (Matt. 5:14;  John 8:12).   "A city that is set on an hill cannot be hid", Christ continued (Matt. 5:14).

If we really live a life according to the true Gospel which we understand, our 'holiness' will be evident to those with whom we live.   We will be unable to disguise the fact that we are 'separated unto' the hope of the Kingdom, and also 'separated from' their worldly ways.

In a tactful way we should seek to share our knowledge of the Truth with all those with whom we come into contact:  turning conversations round to spiritual things;  discussing doctrine with members of other churches;  distributing tracts, and even placing small advertisements in our local media, are all ways in which we can let our light shine.   We should not think that we can leave the work of witnessing to other believers;  we each have an individual responsibility.   Christadelphians have relatively few organized, large-scale preaching initiatives compared to other groups.   We each, individually, do what we can, largely at our own personal expense. 

One of the most successful ways of preaching is through explaining our beliefs to our families and those with whom we are in immediate contact.   Those whose partners are not in the faith should clearly explain their beliefs to them, although once this has been done it is unwise to keep raising the issues or exert any pressure upon them.   Pressurized converts are not what God wants.   Our duty is to witness to the Truth without overdue concern about the volume of response to it.  We have a great responsibility to make this witness (Eze. 3:17-21);  if Christ comes in our lifetime "two men shall be in the field;  the one shall be taken, and the other left" (Luke 17:36). It would be strange indeed if we had not spoken to our family and work colleagues about our Lord's second coming when this occurs.

11.3.4  ECCLESIAL LIFE

So far in this Study we have spoken of our personal spiritual responsibilities.   However, we have a duty to meet together with others who share our hope.   Again, this should be something we naturally desire to do.   We have shown that after baptism we enter a wilderness journey towards the Kingdom.   It is only natural that we should desire to make contact with fellow-travellers.   We are living in the last days before Christ's coming;  to overcome the many complex trials which assail us in these times, we need to fellowship with those who are in the same position:  "Not forsaking the assembling of ourselves together...but exhorting one another:  and so much the more as ye see the day (of the second coming) approaching" (Heb. 10:25 cp. Mal. 3:16).   Believers should therefore make every effort to make contact with each other through letters and travelling to meet with each other to share Bible study, the communion service, and preaching activities.

We have each individually been 'called out' of the world unto the great hope of the Kingdom.   The word 'saint' means 'a called out person', and can refer to all true believers rather than just to a few notable believers of the past.   The Greek word which is translated 'church' in the English Bible is 'ecclesia', meaning 'an assembly of called out ones', i.e. believers.   The 'church' therefore refers to the group of believers, rather than the physical building in which they meet.   To avoid misunderstanding in the use of this term, Christadelphians tend to refer to their 'churches' as 'ecclesias'.

Wherever there are a number of believers in a certain town or area, it is logical that they find a meeting place in which to meet regularly.   This could be in a believer's house or in a hired hall.   Christadelphian ecclesias meet world-wide in places like community centres, hotel conference rooms, self-built halls or private homes.   The purpose of an ecclesia is to build up its members through collective Bible study, and also to collectively witness

to the world by letting their light shine through preaching.   A typical schedule for a Christadelphian ecclesia could be something like this:-

SUNDAY          11 a.m.  Breaking of Bread service.

                         6 p.m.  Public preaching activity.

WEDNESDAY   8 p.m.  Bible study.

The ecclesia is part of the family of God.   In any close-knit community, each member needs to be sensitive and submissive to the others;  Christ himself was the supreme example in this.   Despite his evident spiritual supremacy, he acted as the "servant of all", washing the disciples' feet whilst they argued amongst themselves as to who was the greatest among them.   Jesus bids us follow his example in this (John 13:14,15;  Matt. 20:25-28). 

Now that the miraculous gifts of the Holy Spirit have been withdrawn, there is no place for 'elders' as there was in the early church;  "for one is your Master, even Christ;  and all ye are brethren" (Matt. 23:8).   Christadelphians therefore refer to each other as 'brother' or 'sister', being on first-name terms regardless of their differing positions in secular life.  This said, it is evident that there should be respect for believers who have known the true God for many years, or who have rapidly matured in spiritual matters through their commitment to God's Word.   The advice of believers like this will be greatly valued by those who are seeking to follow God's Word.   However, they will only take the advice of other believers insofar as it is an accurate reflection of God's Word.

The teaching which is given in the ecclesia should obviously be based upon God's Word.   Those who do the public speaking within the ecclesia are therefore reflecting God, speaking on His behalf.   Because God is male, it follows that only the brethren should do the work of public instruction from God's Word.   1 Cor. 14:34 could not be plainer:  "Let your women keep silence in the churches:  for it is not permitted unto them to speak".   1 Tim. 2:11-15 traces the reason for this back to the events in the garden of Eden;  because Eve taught Adam to commit sin, woman should not now teach man.   The fact that God formed Adam before Eve is a sign that "the head of the woman is the man" (1 Cor. 11:3), and therefore the man should spiritually lead the woman rather than vice versa.

Because of all these things, "Let the woman learn in silence with all subjection.   But I suffer not a woman to teach, nor to usurp authority over the man, but to be in silence.   For Adam was first formed, then Eve.   And Adam was not deceived, but the woman being deceived was in the transgression.   Notwithstanding she shall be saved in (Greek 'through') childbearing, if they continue in faith and charity and holiness with sobriety" (1 Tim. 2:11-15).

From this it is clear that the Bible does define certain separate roles for men and women believers.   The women being commanded in certain cases to "marry, bear children, guide the house" (1 Tim. 5:14), indicates that their sphere of spiritual endeavour is that of the home.   The public work in the ecclesia is therefore left to the man.   This is in sharp contrast to the humanistic theories of sexual equality, whereby the committed career woman can claim equality with her husband in every way, from the management of the family budget to the wearing of unisex clothing.   The production of children seems to have been relegated to an inconvenience, which is seen as necessary to preserve some level of emotional sanity in a totally materialistic and selfish world.   True believers will shun this spirit of the age, although, as always, a balance is necessary. 

The husband must not lord it over the wife, but love her as Christ loved us (Eph. 5:25).  

 "Husbands, dwell with them according to knowledge (i.e. treat the wife sensitively, according to your knowledge of God's Word), giving honour unto the wife, as unto the weaker vessel, and as being heirs together of the grace of life" (1 Peter 3:7).   

In spiritual terms, baptism into Christ makes man and woman equal (Gal. 3:27,28 cp. 1 Cor. 11:11).   However, this does not affect the clear principle that 'the man is the head of the woman' (1 Cor. 11:3) in practical and spiritual matters, both within the family and the ecclesia.

In order to demonstrate recognition of this principle, the female believer should wear a head covering whenever a brother is teaching from God's Word.   This means in practice that a hat or headscarf should be worn to all ecclesial meetings.   The difference in roles between man and woman should be emphasized by the way men and women wear their hair (1 Cor. 11:14,15).   "Every woman that prayeth...with her head uncovered dishonoureth her head (i.e. her husband v. 3):  for that is even all one as if she were shaven.   For if the woman be not covered, let her also be shorn:  but if it be a shame for a woman to be shorn or shaven, let her be covered...for this cause ought the woman to have a covering, in sign that she is under the power of her husband" (1 Cor. 11:5,6,10 A.V. mg.). 

Having an "uncovered" head is "as if she is shaven", showing that an uncovered head is not a head without hair.   Therefore a "covered" head is not one with hair on, but one that has a consciously provided head covering on it.   Without a head-covering a woman cannot rely on her natural covering of hair;  to do this is as though she has no hair in God's sight.   It is wrong for a man to have a head covering (1 Cor. 11:7);  this does not refer to having hair, but having a specific head covering.

In the surrounding culture of New Testament times, the only times a woman shaved her head were if she were revealed as a whore or an adulteress, or if she were mourning the the loss of her husband.   For a woman to be shaven would show she had lost or denied her husband - i.e. Christ, in the type.

The woman represents the ecclesia, whilst the man represents Christ.   As we have to make the conscious decision to have our sins covered by Christ, so the woman must make the conscious decision to cover her head. Trusting in her natural covering of hair is equivalent to trusting our own righteousness to save us as opposed to that of Christ.

Seeing that a woman's longer hair "is a (God-given) glory to her:  for her hair is given her for a veil ('a natural clothing' the Greek implies [1 Cor. 11:15 A.V. mg.]), a woman should grow her hair in a manner which emphasizes her difference from the man.   The difference between male and female hair styles should be used by the woman as an opportunity to highlight her separate role.

In these matters of a woman having long hair and wearing a head covering, we must be careful not to make the doing of these things merely tokenistic.   If a sister has a truly spiritual and submissive demeanour (cp. 1 Peter 3:5), she will be subject to the brethren as the believers are to Christ, and will delight to show that submission in every way, including the wearing of a head covering.   If the reason for these commands is understood, as with all God's commands, then there will be no reluctance to comply with them.

There is always work for sisters within the ecclesia - Sunday School teaching, and the host of other duties which do not involve public teaching

or speaking, e.g. keeping accounts.   Spiritually mature women can be encouraged to run teaching sessions for younger sisters (Tit. 2:3,4 cp. Miriam leading the women of Israel, Ex. 15:20).

11.3.5 THE BREAKING OF BREAD

Along with prayer and Bible reading, regular obedience to Christ's command to break bread and drink wine in memory of his sacrifice is vital.   "This do in remembrance of me", Jesus commanded (Luke 22:19).   It was his wish that his followers should regularly do this until his second coming, when Jesus will share the bread and wine with them again (1 Cor. 11:26;  Luke 22:16--18).

The bread represents Christ's body which was offered on the cross, and the wine his blood (1 Cor. 11:23-27).   The early believers appear to have kept this service frequently (Acts 2:42,46), probably once a week (Acts 20:7).   If we truly love Christ, we will obey his commands (John 15:11-14).   If we have a true personal relationship with him, we will desire to remember his sacrifice as he has asked, and thereby encourage ourselves at the remembrance of that great salvation which he achieved.   A period of quiet reflection upon his sufferings on the cross will make our own trials pale into insignificance when compared with those of our Lord.

The breaking of bread is fundamentally a service of remembrance;  nothing magical happens as a result of doing it.  It is the equivalent of the Passover feast under the law of Moses (Luke 22:15;  1 Cor. 5:7,8).   This was a means of remembering the great deliverance from Egypt which God wrought through Moses at the Red Sea.   The breaking of bread service takes us back to our salvation from sin through Christ, which was made possible on the cross and to which we became related by baptism.   Keeping this commandment should therefore be something which we naturally want to do. 

Physically taking the bread and wine makes the love of Christ for us, and indeed all the things concerning our salvation, come so real once again.   Breaking bread about once a week is therefore a sign of a healthy spiritual state.   If one cannot do it with fellow-believers of the Truth, it should be done alone.   No excuse should be allowed to stop us keeping this commandment.   We should make every effort to keep a supply of bread and wine with us for the service, although in extreme circumstances even a lack of these should not prevent us from remembering Christ in the appointed way as best we can.   Jesus used "the fruit of the vine" (Luke 22:18), and we should therefore use red grape wine.  

To take the emblems of Christ's sufferings and sacrifice is the highest honour which a man or woman could have.   To partake of them with improper attention to what they represent is nigh on blasphemy, seeing that "as often as ye eat this bread, and drink this cup, ye do shew the Lord's death...Wherefore whosoever shall eat this bread, and drink this cup of the Lord, unworthily, shall be guilty of the body and blood of the Lord" (1 Cor. 11:26,27).   A breaking of bread service should therefore be held at a time and place where there will not be distractions and interruptions to one's flow of thought.   This may involve doing it early in the morning or late at night, in a bedroom or other suitable place.   We are further advised, "Let a man examine himself, and so (in that humble spirit of self-examination) let him eat of that bread, and drink of that cup" (1 Cor. 11:28).   We should therefore fix our minds on Christ's sacrifice, perhaps by glancing through the Gospel records of his crucifixion, before we take the emblems.    By doing so properly, we will inevitably examine our own conscience towards Christ, too.

A suitable order of service for the breaking of bread is as follows:-

1.  Prayer - asking for God's blessing upon the meeting; His opening of our eyes to His Word; remembering the needs of other believers; praising Him for His love, especially as shown in Christ, and praying regarding any other specific issues.

 2.  Do the Bible readings for the day as specified in the "Bible Companion".

3.  Meditate upon the lessons to be learnt from them, or read an 'exhortation' - a Bible study upon those chapters which leads us towards the purpose of our service - the remembrance of Christ.

4.  Read 1 Cor. 11:23-29

5.  Period of silent self-examination.

6.  Prayer for the bread.

7.  Break the bread and eat a small piece of it.

8.  Prayer for the wine.

9.  Take a sip of wine.

10.  Concluding prayer.

The whole service should take just over one hour.

11.4  MARRIAGE

We will begin this section by considering the position of those who are single at the point of baptism.   We have  discussed in Study 5.3 the need to marry only baptized believers.   There are a few passages, coupled with the examples of Jesus, Paul and others, which encourage those who are single to at least consider the option of remaining single so as to totally commit themselves to the Lord's work (1 Cor. 7:7-9, 32-38 cp. 2 Tim. 2:4;  Matt. 19:11,12,29;  Ecc. 9:9).  "But and if thou marry, thou hast not sinned" (1 Cor. 7:28).   Many of the apostles were married (1 Cor. 9:5), and marriage as God intended is designed to bring many physical and spiritual benefits.   "Marriage is honourable in all, and (the use of) the bed undefiled" (Heb. 13:4).   "It is not good that...man should be alone", unless he can manage a high level of commitment to spiritual things, and therefore God instituted marriage (Gen. 2:18-24).   Therefore, "Whoso findeth a wife findeth a good thing, and obtaineth favour of the Lord...a prudent wife is from the Lord" (Prov. 18:22;  19:14)

We are given a balanced summary of the position in 1 Cor. 7:1,2:  "It is good for a man not to touch a woman.   Nevertheless, to avoid fornication, let every man have his own wife, and let every woman have her own husband" (cp. v 9).

The implication of these verses is that indulgence of sexual desires outside marriage is fornication.   Warnings against fornication (sex between unmarried people), adultery (sex where one or both parties are already married to other partners) and any form of immorality are frequent throughout the New Testament;  almost every letter contains them.   The following are but some of these:  Acts 15:20;  Rom. 1:;29;  1 Cor. 6:9-18;  10:8;  2 Cor. 12:21;  Gal. 5:19;  Eph. 5:3;  Col. 3:5;  1 Thess. 4:3;  Jude 7;  1 Peter 4:3;  Rev. 2:21. 

In the light of all this repeated emphasis, to fly in the face of God's clearly expressed will is serious indeed.   Whilst sins of momentary weakness, if repented of, God delights to forgive, (e.g. David's adultery with Bathsheba), to live a way of life which is regularly doing these things can only result in condemnation.   Paul frequently spelt this out:  "Adultery, fornication...and such like: of the which I tell you before (the judgment seat), as I have also told you in time past, that they which do (continually) such things shall not inherit the Kingdom of God" (Gal.5:19,21),   therefore "Flee fornication (cp. 2 Tim. 2:22).   Every sin that a man doeth is without the body, but he that committeth fornication sinneth against his own body" (1 Cor. 6:18).

It is becoming accepted almost world-wide that young couples can live together before marriage, enjoying full sexual relationships.   The use of the term 'common law marriage' to describe this is a complete misnomer.   Marriage for the believer must be marriage according to God's definition of it;  we cannot let a definition of marriage created by the flesh-pleasing world around us have supremacy over God's statements regarding marriage - after all, marriage was instituted by God rather than man.   Biblically, marriage is comprised of at least three elements:-

1.  Some form of marriage ceremony, however simple.  The record of Boaz marrying Ruth in Ruth 3:9-4:13 shows that marriage is not a relationship which is just drifted into;  there must be a specific moment when one becomes fully married. Christ is likened to the bridegroom and the believers to the bride, whom he will 'marry' at his second coming.   There will be "the marriage supper of the Lamb" to celebrate this (Rev. 19:7-9).   The relationship between husband and wife typifies that between Christ and the believers (Eph. 5:25-30);  as there will be a definite point of marriage between us, so there should be a wedding between believers which begins their marriage, typifying the union of Christ and ourselves at the judgment seat.

2.  God's marriage to Israel involved entering into a mutual spiritual covenant of faithfulness to each other (Ez. 16:8), and this should also feature in the marriage of believers.

3.  Sexual intercourse is necessary to consummate the marriage (Deut. 21:13;  Gen. 24:67; 29:21;  1 Kings 11:2).   Because of this, 1 Cor. 6:15,16 explains why intercourse outside of marriage is so wrong. Intercourse signifies, in physical terms, how God has joined a wedded couple together (Gen. 2:24). To be joined as "one flesh" in a temporary relationship is therefore an abuse of the bodies God has given us.   He has designed them in order to be able to consummate in physical terms what He has joined together in marriage.

From this it follows that couples 'living together' before marriage are actually living in sin.   Unless they formalize their relationship by getting properly married - or separate - there is no point in them being baptized.

A complication arises in some cultures in the developing world in which there is no conception of a marriage ceremony or contract for ordinary people.   A couple may have been living together for many years without these things, regarding themselves as married.  It is the advice of the present writer that in such cases those performing the baptism should explain the position to the candidate for baptism, and get them and their partner to sign some form of marriage agreement.   The relationship should then be registered with the relevant civil authority as soon as possible.

Those who are baptized, whilst their partner is not, should in no way leave them (1 Cor. 7:13-15), but rather make every effort to love them, and thus show by their manner of life that they have a genuine belief in the true God, rather than just having changed religions.   1 Peter 3:1-6 encourages those in this position that doing this can, in itself, be a means of converting the unbelieving partner.

The principles governing marriage are epitomized in God's statement regarding it:  "a man (shall) leave his father and his mother, and shall cleave unto his wife:  and they shall be one flesh" (Gen. 2:24).   This striving for unity between man and wife in as many ways as possible is analogous to our continuous effort for unity with Christ, through overcoming the fundamental sin and selfishness of our natures.   This striving is against ourselves rather than against Christ or our partner.  The more we succeed in this, the happier and more fulfilling our relationship will be.

However, we are living in a real world of sin and failure, of inability to fully rise up to the supreme standards of holiness which are set us in the Bible, and in the example of the love of God and of Christ.   The ideal standard set in Gen. 2:24 is of one man and one woman, living together in total unity for life. 

Believers must be prepared to accept that sometimes this standard will not be attained both in their own lives and in those of other believers.   Husbands and wives may argue and lose that unity of mind which they should have;  it may be physically impossible to consummate the marriage;  a man may have several wives, taken before his baptism, if living in a society where polygamy is allowed.   In this case he should remain with the wives, but not take any more.   The apostle Paul, a masterful blend of human sympathy and staunch adherence to Divine principles, therefore advised that separation was possible in extreme cases of incompatibility:  "Let not the wife depart from her husband:  but and if she depart, let her remain unmarried" (1 Cor. 7:10-11).

This stating of an ideal standard, but willingness to accept a lower standard as long as it does not flout a basic Divine principle (e.g. that adultery is wrong), is quite a common feature of Scripture.  Paul's advice in 1 Cor. 7:10-11 is akin to 1 Cor. 7:27,28:  "...Art thou loosed from a wife? seek not a wife (i.e. remain single).   But and if thou marry, thou hast not sinned".   However, wilful divorce is an institutionalized flouting of God's principle that man and woman should recognize that He has joined them as one flesh, even if on practical issues they find this hard to put into practice.   Christ's words are painfully plain: 

"From the beginning of the creation God made them male and female.  For this cause shall a man leave his father and mother, and cleave to his wife;  and they twain shall be one flesh:  so then (Jesus emphasizes) they are no more twain but one flesh.   What therefore God hath joined together, let not man put asunder (by divorce)...whosoever shall put away his wife and marry another, committeth adultery against her.   And if a woman shall put away her husband, and be married to another, she committeth adultery" (Mark 10:6-12).

In this whole area of sexual relations, the flesh is a dab hand at making plausible excuses to justify the indulgence of the natural desires.   Those who find themselves in  particularly tempting situations will only find the strength and spiritual stamina which they need from a repeated meditation upon the verses quoted in this section.   Some have sought to justify homosexuality and lesbianism as legitimate, natural desires.   However, there is no doubt that such practices are wholly abhorrent in God's sight.

The basic principle of Gen. 2:24 exposes the sin of homosexuality;  it is God's intention that man and woman should marry and cleave to each other.   God created woman to be a help for Adam, rather than another man. Sexual relations between men are repeatedly condemned in the Bible. This was one of the sins for which Sodom was destroyed (Gen. Chs.18,19); the apostle Paul makes it very clear that persisting in such practices will incur the wrath of God, and exclude from His Kingdom (Rom.1:18-32; 1 Cor.6:9,10). 

The fact of having once been involved in such things should not make us feel that we are beyond God's help.   There is forgiveness with God, that He should be given loving reverence by those who experience His forgiveness (Ps. 130:4).   The ecclesia at Corinth had its fair share of repentant playboys:  "Such were some of you:  but ye are washed (in baptism), but ye are sanctified, but ye are justified (by being baptized) in the name of the Lord Jesus" (1 Cor. 6:9-11).

The complaint that one has no natural attraction to the opposite sex is effectively an accusation that God is unfair in forbidding us to commit homosexuality, but creating us with that overpowering temptation.   God will not let us be tempted above what we can reasonably bear without making a way of escape (1 Cor. 10:13).   Through excessive indulgence of any aspect of the flesh, one can reach a point where this is naturally what one is like.   Thus, an alcoholic or drug addict cannot live without a regular input of certain chemicals;  but he is required to change his mental outlook, and with the help of therapy return to a balanced, normal way of living.

Homosexuals must go through the same process.   God will confirm men's efforts in this; if they totally give themselves over to the indulgence of their natural desires, God will treat them as He did Israel of old:  

"For this cause God gave them up unto vile affections:  for even their women did change the natural use into that which is against nature:  and likewise also the men, leaving the natural use of the woman, burned in their lust one toward another;  men with men working that which is unseemly, and receiving in themselves (i.e. in their bodies) that recompence of their error which was meet" (Rom. 1:26,27).

Only the wilfully blind can fail to see in this an explicit prophecy of AIDS, and the bumper crop of other sexually transmitted diseases which our depraved world is now reaping.

11.5  FELLOWSHIP

The Greek words translated 'fellowship' and 'communion' basically describe the state of having something in common: common-union.   'Communion' is related to the word 'communicate'.   By reason of knowing and practising God's ways, we have fellowship with Him and with all others who are doing the same through being "in Christ".   It is easy to neglect the responsibilities which we have to fellowship with others:  "to do good and to communicate (i.e. fellowship) forget not" (Heb. 13:16).   Phil. 1:5 speaks of our "fellowship in the Gospel";  the basis of our fellowship is therefore the doctrines which comprise the true Gospel.   For this reason the fellowship enjoyed by true believers is far greater than in any other organization or church.   Because of this fellowship they travel great distances to be with each other and to visit isolated believers, and should make good use of postal and telephone contact where possible.   Paul speaks of "fellowship of the Spirit" (Phil. 2:1), i.e. fellowship which is based around our common following of the Spirit/mind of God, as revealed in His Spirit/Word.

One of the greatest expressions of our fellowship is through keeping the breaking of bread service together.   The early believers "continued stedfastly in the apostles' doctrine and fellowship (in the) breaking of bread, and in prayers...breaking bread...with gladness and singleness of heart" (Acts 2:42,46).   The emblems representing the central pivot of our hope, sharing them together should bind us together in "singleness of heart".   "The cup of blessing which we bless, is it not the communion (sharing) of the blood of Christ?   The bread which we break, is it not the communion of the body of Christ?  For we being many are one bread, and one body:  for we are all partakers of that one bread", i.e. Christ (1 Cor. 10:16,17).   We therefore have an obligation to share the emblems of Christ's sacrifice with all those who benefit from his work, who are "partakers of that one bread".   Only those who have been properly baptized into Christ, after knowing the truth, are in this position, and it is a mockery of the emblems to share them with anyone apart from such.

John recalls how he shared the Gospel of eternal life with others "that ye also may have fellowship with us:  and truly our fellowship is with the Father, and with His Son Jesus Christ" (1 John 1:2,3).   This shows that fellowship is based around a common understanding of the true Gospel, and that this brings us into fellowship both with other true believers, and also with God and Jesus on a personal level.   The more we apply the Gospel to our lives, conquering our sinful tendencies, and the deeper we progress in our understanding of God's Word, the deeper our fellowship will be with God and Christ.

Our fellowship with God and Christ and other believers does not just depend on our common assent to the doctrinal truths which comprise the "one faith".   Our way of life must be in accordance with the principles which are expressed in them.   "God is light, and in him is no darkness at all.   If we say that we have fellowship with Him, and walk in darkness, we

lie, and do not the truth:  but if we walk in the light, as He is in the light, we have fellowship one with another, and the blood of Jesus Christ His Son cleanseth us from all sin" (1 John 1:5-7).

'Walking in darkness' must refer to a way of life which is constantly and publicly at variance with the light of God's Word (Ps. 119:105;  Prov. 4:18);  it does not refer to our occasional sins of weakness, for the next verse continues, "If we say that we have no sin, we deceive ourselves, and the truth (i.e. God's Word - John 17:17;  3:21;  Eph. 5:13) is not in us" (1 John 1:8).

From this it should be evident that fellowship ceases when a believer starts to hold doctrines, or lives a way of life, which are openly opposed to clear Bible teaching:  "Have no fellowship with the unfruitful works of darkness, but rather reprove them" (Eph. 5:11).   Every effort should be made to win them back after the pattern of the good shepherd seeking the lost sheep (Luke 15:1-7).   If the brother or sister persists in false teaching or grossly wrong behaviour, it is necessary to formalize the cessation of fellowship which has occurred (Matt. 18:15-17).   In practice this is done through an interview with responsible members of an ecclesia, and notification of the fact in a Christadelphian magazine.  However, it cannot be too strongly emphasized that this process should only be put into operation in clear-cut cases of holding false doctrine or persisting in an unspiritual way of life.   One must be certain that there is so little in common between us, due to deviance from the Bible's fundamental teachings, that formal breaking of fellowship is necessary.

One of the clearest passages concerning fellowship is found in 2 Cor. 6:14-18: "Be ye not unequally yoked together with unbelievers:  for what fellowship hath righteousness with unrighteousness?  and what communion hath light with darkness...wherefore come out from among them, and be ye separate, saith the Lord...and I will receive you, and will be a Father unto you, and ye shall be my sons and daughters, saith the Lord Almighty".

We have shown how that the Word of God is light.  These verses explain why we should not fellowship with churches which teach false doctrines;  why we should not marry those who do not know the Truth, and should shun the ways of the world.   On account of our separation from the world we have the breathtaking honour of becoming God's very own sons and daughters, part of a world-wide family of others who have this same relationship - our brothers and sisters.   There is only "one body", i.e. one true church (Eph. 1:23), which is based upon those who hold the one hope- one God, one baptism and "one faith", i.e. the one true set of doctrines which comprises the one faith (Eph. 4:4-6).   It is not possible to be part of this "one body" and also fellowship with other religious organizations who do not hold the true faith.   Seeing that light has no fellowship with darkness, we proclaim ourselves to be in darkness if we choose to fellowship darkness.   

If we truly appreciate the whole system of doctrinal truth revealed in Scripture, we will see that those who believe false doctrine in the name of Christianity have no more fellowship with God than atheists.

If you have followed these studies carefully, it will be evident by now that there can be no half-way position in our relationship with God.   We are either in Christ by baptism into him, or outside of him.   We are either in the light by reason of our grasp of true doctrine and practical obedience to it, or in darkness.   One cannot have a foot in both camps.   

Our knowledge of these things gives us a certain degree of responsibility towards God.   We do not now walk the streets or go about our daily lives like the average man of the world.   God is intensely watching for our response.   Both He, the Lord Jesus and all true believers could almost 'will' you to make the right decision.   But much as God, Christ and ourselves will do all we can to help you - even in God's case to the extent of having given His only Son to die for us - ultimately your salvation depends upon your own freewill decision to grasp hold of the great Hope which has now been offered to you.

STUDY 11: Questions

1. What are the kind of changes which should occur in someone's life around the time of baptism?

2. What does 'holiness' mean?

a) Having no contact with unbelievers

b) Being separated from sin and unto the things of God

c) Going to church

d) Doing good to others.

3. What sort of occupations are unsuited to a true Christian?

4. What do the words 'saint' and 'ecclesia' mean?

5. Which of the following statements are true about the breaking of bread?

a) We should do it about weekly

b) We should do it once a year at Passover time

c) The bread and wine turn into the literal body and blood of Jesus

d) The bread and wine represent the body and blood of Jesus.

6. Which of the following statements are true about marriage?

a) We should only marry true believers

b) Divorce is permissible for believers

c) A married believer whose partner is an unbeliever should try to remain with them

d) In marriage, the man represents Christ and the woman the believers

7. Should women teach within the ecclesia?

8. If you are baptized after knowing the truth, will you still fellowship with churches which do not teach the full truth?

